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from me, I truſt you will, at leaſt, be diſpoſed to think 


— — 


and 


- 
of 


Lame God and Father of us all, who is the giver of every 
1 8 1.5. 
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An Appeal to the ſerious and candid Pro- 
45 feſſors of Chriſtianity. EW 


. My Chriſtian Brethren, 8 


| ERMIT one who 22 obedience to the ſame 
; Lord, and faith in the precious promiſes of the ſame 
goſpel with yourſelves, to addreſs himſelf ta you, 
With all freedom and plainneſs of ſpeech, on ſubjeQs 
relating to out common ſalvation. I need not tell you that 
theſe ſubjects are intereſting. In reality nothing elfe 18 in- 
tereſting in compariſon with them · For what is this world 
compared with the future! What is time compared with 
eternity.! Believe me, my Brethren, it is nothing but the 
deepelt concern far the N of a religion which is the 
valuable inheritance of the human race, and which ſets 
us above all the follies and vices, all the weakneſſes and trou» 
bles of life, by giving us the moſt ſolid hope in death, that 
Has induced me to ſolicit your attention. But Lam confident 
that you will not think it ill beſtowed, becauſe it is upon 3 
ſubje& that is near and dear to you, and the conſideration of 
which cannot but pleaſe and profit you. e 
If, by the bleſſing of God upon our common endeavours 
to lad, and to be lod into all truth, I ſhall be ſo happy as t 
bring you to entertain the ſame views of theſe things wi 
myſelf, we ſhall rejoice. togather.; and if, after all that I 
may be able to advance, you ſhould ſtill think different! 


wit 
more candour of ſome of your fellow-chriſtians, who love the 
golpel, and are zealous for its honour,. though you may 

ink them miſtaken in their conceptions concerning it» Lec 
me intreat you, therefore, my brethren, to give me 2 patient 
ndid hearing · Attend, in the ſpirit of meeknels, to 
what I-ſhall ay from the earneſtneſs.of my heart; and ex- 
your the reaſon which God #89 given you upon this oceg- 

on, which is the nobleſt on which it can be exerciſed, and 
for which you may, therefore, conclude, that it was princi- 
pally given you. . f Oy: 


1. Of the Ye of Ragin in Matters of Religion, 


B 


E not backward, or afraid, my brethren, to make uſe of 
your reaſon in matters of religion, or where the ſcrip- 
tures are concerned. They both of chem proceed from 


ky. 
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good and every perſt& gift. They cannot, therefore, be 


contrary to one another; but muſt mutually illuſtrate and 
enforge ane another. Beſides, how can we diſtinguiſh one 


ſetieme of religion from another, ſo as to give the preference 


to that which is the moſt 004-5 =, dog it, but by the help of 
our reaſon and underſtanding? What would you yourſelves 
ſay to a Mahomertan, whom you would perſuade to abandon 
the impoſture of Mahomet, and embrace chriſtianity, but 
bid him uſe his reaſon ; and judge, by the help of it, of the 
manifeſt difference between the two religions, and the great 
ſuperiority of yours to his? Does not God himſelf appeal to 
the reaſon of man, when he condeſcends to aſk us, Whether 
his <vays be not equal? Ezek. xviii. 29. Does not the apoſtle 
exhort us that, in uwnder/ffanding we be men? 1 Cor. xiv. 20. 
Are we not expreſsly commanded to prove all things, and then 
hold faſt that which is good? 1 Theff. v. 21. Alſo, when we 
are commanded to ſearch the feriptures, John v. 39. more 
muſt be meant than merely reading them, or receiving implicitly 
the interpretations of others. Searching muſt imply an 
earneſt endeavour to find oat for ourſelves, and to under- 
ſtand, the truths contained in the ſcriptures ; and what fa- 
culty can we employ for this parpoſe, but that which is com- 
monly called reaſon, whereby we. are capable of thinking, 


reflecting, comparing, and judging of things ? 


Diſtruſt, therefore, all thoſe who decry human reaſon, and 
who (wg you to abandon it, wherever religion is concern - 
ed. hen once they have gained this point with you, they 
can lead you whither uy pls; and impoſe upon you every 
abſurdity which their ſiniſter views may make it expedient 
for them that you ſhould embrace, A Popiſh Prieſt would 
require — — than this, to make you believe the doc- 
trine of tranſubſtantiation, and that a man is infallible ; or 


K to perſuade you to commit the moſt flagrant wickedneſs, as 
a means of doing God ſervice, For the firſt of theſe articles 


they do net fail to urge the words of ſcripture, which ex- 


*  preſsly ſay, concerning the bread that is uſed in the Lord's 


upper, that it 55 abe body of Chriſt, Matt. xxvi. 6. and there 
is no poſſibility of replying to them, but by appealing to rea - 
fon, as the neceſſary and proper judge of the ſenſe of ſerip- 


ture. The Papiſt, therefore, as might well be expected, is 


Forward, on all occaſions, to villify haman reaſon, and to 


require men to abandon it; but true Proteſtants will not 


part with it. It is by the help of reaſon, in conjunction with 
the ſcriptures, that we guard ourſelves againſt the groſs de- 
lufions of the Papiſts, who, after relinquiſhing reaſon, have 
been made to believe a lie; and by the diligent and continued 
uſe of the ſame power, let us endeavour to combat every re- 
maining error, and trace out and reform every corruption 
of chriſtianity, till we hold the pure gruth 85 i is in Joſt, 


and #47 it in the leue thereof, 
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of Chriſtianity, I 
Do not think that, by recommending the uſe of reaſon, I 
am about to decry the ſcriptures. My appeal ſhall be to 

both, upon every fobje& on which T .adgreſs you; and I 

think you cannot bur ſee that the plaineſt and moſt obvious 
ſenſe of the ſcriptures is in favour of thoſe doctrines which 

are moſt agreeable to reaſon. A good man will 1 bor 
ſee them thus go haud in hand, mutually illuſtratinz and 

enforcing one another. e 


II. Of the Power of Man to do the Will of God. 
OV of the ſabje&s with reſpect to which I earneſtly wiſh 
LJ that yoo would attend to the voice of reafon and the 
| ſcriptures, and with reſpect to which, one miſtake will be 
followed by many others, and miſtakes of great conſequence 
is concerning the powwer of man to do the will Ged. It is a 
favourite opinion with many teachers of religion, that men 
have naturally (or by that conſtitution and frame which God 
their maker hath given them) no power at all to do an 
thing that is good, not even to think a good thought, muc 
leſs actually to obey any of the commands of God; fo that, 
if men were left to themſelves, they could do nothing but 
fin, and muſt be under a neceffity of aggravating their con- 
-demnation, by every thought, word, and action of their 
lives. But, my brethren, how does this doctrine agree with 
the ſcriptures, and particularly with the manner in which 
the Divine Being conſtantly expoſtulates with the finful 
ſons of men; as when he ſays to the Jews, Turn ye, turn 
From your evil ways, why will ye die, O Houſe of 1/ras/. Exe 
-XxXi11+ 11. Vaß ye, make you clean, Ceaſe to ds evil, learn to 
do well, fc Sc. Se. IIa. i. 16. 88 i 
s it not plain from this, that it 3 upon men them- 
felves, whether they will repent and turn to God or not? 
And how can it depend upon themſelves, if they have not 
naturally, a ſufficient power to do it? You cannot think that 
God would command, and expect obedience, when he had 
not given power to obey; and much lefs that he wauld urge 
men to provide for their own fafety and happineſs, when 
himſelf had put an effectual bar in the way of ii. 1x 
© Suppoſe that any man's children were ſhut up in a buildi 
that was on fire, while he himſelf was without, and had the | 
key i and that, inſtead of opening the door, to favour their 
eſcape, he ſhould only call out to them to flee out of the | 
place, in order to avoid inſtant deſtruction; and that, as the 
neceſſary conſequence of this, they ſhould all periſh in the 
flames before his eyes; what would you think of ſuch a fa- 
ther? You would want words to expreſs your abhorrence of 


his cruelty; and yet in this very ligirt do my chriſtian di» 
W 


| vines repreſent the conduct of that God tender mercies — 
| & es KIB : 2 are | 
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4 To the Profeſſors 
are ever all bit works, and who has ſolemnly declared, la- 
| be bath no gar in the death of a inner, but rather that be 

would turn bis and live (Eck. xxXiii. 21.) yea, 
en have all men to be ſaved, 1 Tim. ii. 4. 


The conduR of our mercifa/ Cod and Father, is certainly 


far different from this, and more agreeable to reaſon and 

"Equity, If he defigned us to be accountable creatures, and 

"treats 11s as ſuch, we muſt have zalents given us, which ye 

may either improve or miſimprove. If we be the ſubjects 

of his oral gowernment, we muſt be in a condition either to 

2 or tO break his law,. A power to do the one, neteſ- 
wy 


power we ſhould not be the proper ſubjects of religion; as, 
In that caſe, it would be vain to propoſe to us either rewards 
obedience, or puniſhments for diſobedience- vn 

Nor is the ſuppoſition of a power in man to do the will of 
God, any foundation for pride, For we mult Rill ſay, with 
the spoſtle, What baue we that we have not received? and 
Bow then can we glory, as if wwe bad net received it? Every 
"good and tvery erf gift comes from God; and, knowing — 

2 


ihe more we receive of his bounty, the more thank ſu 


the more humble, we ſhould be, I ſhall, certainly, be more 


ſolicitous to exert myſelf in doing the will of God, when I 
believe that I have a talent to improve, than if 1 believe 
that I have no talent intruſted with me at all; ſo that I can- 
not do even ſo much as the wicked and flathful ſervant, who 
bid his talent in a napin. IE 

Some of thoſe perſong who believe that all mankind are 
abfolutely incapable of doing any good, are ſometimes heard 
to invite finners of all kinds to come to Chriſt, 4s they are, 
and to ſay, that the viler. they are, the more welcome they 


will de to him; as if he was, after this, to cleanſe them by 


ſome miraculous power. But, my brethren, the,invitation 
of the goſpel runs in very different terms. It is, Repent, and 
brin * fruits meet for repentance, Matt, iii. 8, - Repents 
py © converted that your fins may be blotted out. AQts 111. 19 
And none are invited te come to Chriſt, but thoſe who laben. 
and are heavy laden; nor can they find reft for their ſouls, till 
they have 2 learned of bim to be mel and lowly in hearts 
att. xi. 28, | | =? 4 
What can be more contrary to the maxims above - męn · 
toned, than the whole tenor of that ſerious expoſtulation 


with the children of tron in the prophet Iſaiah, part of 


which I quoted above? Waſps you, make you clean, put awa 
the evil of your doings from before mine eyes. Craſe to do cui 
Hearn to do well. "Teck judgment, relieve. the op)refſed, judge 
tho father leſs, plead /or the cue Come now (and not be» 
fore) and let us reaſon together, /ays the Lord. Though your fing 
al ſcarlet, they all be. white at. ſnow ; though they be red like 
imſon, be as wiel. IIa. i. 16. &c. ou 
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ſappoſes a power to do the other; and without this 


4 
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of Chriſtianity. F 3 
© Others, who entertain the ſame opinion of the utter in- 
ability of man to do the will of God, act more conſiſtently 
with thoſe ſentiments, but far more inconfilteatly with the 
ſcriptures, in never preaching to ſinners at all; — 
call fnners to repentance was the chief end of Chriſt's comin 
into the world. Matt. ix. 13. "3 - 8 

Whatever repreſents a ſtate of acceptance with God, as 2 
thing that may be brought : bout without any efforts of our 
own, and eſpecially if it may be done in a moment, or in 4 
very ſhort ſpace of time, is ſure to be a popular doctrine. 
Mankind in general care not how little is expected of them, 

or how little they themſelves have to do, in order.to get to 
heaven. But true religion, that alone which affords ſolid 
ground of hope towards God, conſiſts in a change of heart, 
| affectione, and habits ; which can only be brought about by 
| ſerious reſolution, and a vigorous and conſtant exertion of 

our powers. Nay, unleſs a courſe of virtue be begun, aud 

good habits formed early in life, there is very great danger 
that the thorns, briars, or bad ſoil, will prevent the good ſeed 
from ever coming to maturity. | e 
' To believe, as the ſame perſons do, that faith and repent- 
ance are nothing that we ourſelves are capable of, but alto- 
gether the miraculous operation of the Spirit of God in us 
and upon us, ſuppoſes that this great and ſudden change may 
as well take place at ihe lag hour of life, as at any other; 
which certainly encourages the moſt unwarrantable and 
moſt dangerous preſumption, and is far from having any 
countenance in the ſcriptures. The word. of God always 
repreſents a ſafe and Happy death as the conſequence of no- 
thing but a good and well ſpent life. Some, indeed, are ſaid 
to have been called at the eleventh hour, but none at the 
twei/th, when the time for labouring in the vineyard wa 
quite over; and not one of the fooliſh virgins, who ha 
neglected to provide themſelves with oil, was admitted to 
the marriage- ſupper. | 


9.0 


III. Of Original nn. 


8 2 foundation for this ſtrange doctrine, of the utter 
Inability of men to do what God requires of them, 4 
doctrine ſ@ injurious both too, Maker and ourſelves, it is 
ſaid that, by his firſt offence, our firſt parent Adam, aud all 
his poſterity, loſt all power of doing any thing acceptable to 
God for the future; that he was the repreſentative of all bis 
ofterity ; ſo that when he ſinned, we all finned ; and, every 
n being an offence againſt an infinite God, we all became; 
from that moment, liable to an infinite puniſhment, eren 
the everlaſting wrath and curſe of our Maker. And they” 
Say, that, on this account only, it- would have been juſt in 
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. To the Profeſprs = 
God to have made us all ſuffer the moſt exquiſite and endleſs - 

in hell, eyen though we had Aer lands in our on 
you 


# 
* 


given us. 
© IV. Of Elkflion aud Reprobation. 


UPPOSING that all mankind became liable to the everlaſt. 
ing wrath and curſe of God for the ſin of one man, ſome 
divines fay, that it was mercy in God to ſave any, though by 
an arbitray decrees, which left all the reſt of the human race 
under an inevitable neceffity of periſhing. But certainly, my 
thren, ſuch tender mercy is cruelty, All the creatures of 
Jod mutt look up to bim as the author of their being, fince 
m vn, undoubtedly, in his power to give, or to withhold it 
at his pleaturez and, ſurely, a good and merciful God would 
have put a ſtop to the propagation of ſuch a race of creatures, 
rather han ſuffer them to be born in ſuch ſhocking circum, \ 
ſtances z in which he infallibly foreſaw, that the greateſt part 
of them mult be expoſed to, and even actually ſuffer, remedi« 
eſs deftruttion. Aa ſurely as I decive my being from a jul 
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of Ch k y 
merciful God, I conclude that the terms on which I card 
ito the world are adyantageous to me; and therefore, that it 
aſt be my own fault only, if I have not reaſon to rejoice in 
it, and to be thankful for jt. But, indeed, I can hardly think 
that any man ſeriouſly believes, that the greateſt part of his 
fellow-creatures are born into the world under 2 predetermin+» 
ed neceſſity of being for ever miſerable. For, in that caſe, it 
muſt appear probable that avy children which he himſelf may 
be the meant of bringing into the world will be for ever miſer- 
able; and ſurely no man of real goodneſs or compaſſion would 
wiſh to have children, or be acceſſary to their heing born in 


ſuch circumſtinces. | 
If this doctrine be true, what motive can any man have to 
endeavour to fee from the wrath to come. Matt, iii. 2. wheng 
if it is to be his lot at oll, nothing that he can do will enable 
him to eſcape it; or what motive can a man have to exert 
himſelf to /ay bold on eternal life, 1 Tim. vi, 13. when, if be is 
to enjoy it at all, he cannot poſſibly miſs of it, or of any thin 
belonging to it, or that is neceſſary to prepare him for it? 
What reafon had the apoſtle Paul to exhort Chriſtians to take 
heed lift * fall, 1 Cor. x. ra. when none that ever 
did ſtand could poſſibly fall? and what reaſon Had he to A- 
dur, left after baving preached to others, he himſelf ond be a 
cafl- away, 1 Cor. ix. 27. when, being certain of his conver-" | 
88 muſt have known that that conſequence way impoſ - Ys 
= £ Tg * x 
This doctrine, of abſolute election and reprobation, is cer- 
tainly a doctrine of licentiaufneſs, and not a dodbrins according s 
godlineſe; and let divines employ all the ingenuity they are 
maſters of, it is i ble for them to clear this opinion from - 
being the cauſe of fatal deſpair in ſome, and as fatal a ſecurity 3 
in others. If this opinion were true, and men were really . 
aware of their ſituation, I ſhould. think it impoſſible hs ve | 
their falling iato abſolute diſtraction, through terror and anzie- | 
- It would be like a man having his his life, nay, in- 
nitely more than his life, depending upon the caſt of à die 3 
the decree of God being a thing that he has as little power 
command. Befides, this doctrine certainly repreſents the God 
and Father of us all in ſuch a light, as no man would chuſa 
that be himſeif ſhould appear in. 1 _ 


C V8 


V. Of the Divinity of Chrift. 
O fatal have the conſequences of the fia of Adam been re- 
prefented, that you have been told, that nothing but the 
blood of God hiraſfelf could reverſe them; and therefore yo 
have been taught to believe, that Jeſus Chriſt, whoſe proper 
tatle is the for of man, as well as the Jon of God, was not merely 
man, but very and, eternal Cad himielf; without — 
that, by thus making more Gods than one, you are guitty of a* 
> 81 * : breach 
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8 To the Profeſſors - 


breach of the firſt and moſt important of all the command- 
ments, which ſays exprefsly, Thou /halt have no other Gods 
before me, Exod. xx. 3, But whatever ſuch divines may ſay, 
the apoſtle Paul ſays, in direct contradiction to them, that, To 
us there is but one God, the FATHER, of whom are all things ; 
and one Lord Yeſus Chriſt, by h are all things, and we by 
him, 1 Cor. viii. 6. And again, after ſaying that we have one 
Lord, one faith, one Baptiſm, he adds, one God and Father of all, 
evho is above all, and through all, and in you all, Eph. iv. 5, 6. 
The creed of all chriſtians, therefore, ought to be, There is ONE 
Gov, — one mediator between God and men, the Man Chriff 
5 I im, 11. 5 . 

The Father is uently ſtiled God, even with reſpect to 
Chrift, as well as other beings. The God of our Lord Feſus 


| Chriſt, the Father of glory, grve unto you, that ye may know the 


exceeding greatneſs of bis power, eubich be wrought in Chriſt 
ben he raiſed bim from the dead, and ſet him at his own right 
hand, on — 1. 17, wa. — himſelf uſes the ſame lan- 
guage. I aſcend unto my Fat and your Father, and unto my 
God, and your God, John Xx. 17. My God, my God, why baſh 
W 1. PU uU be gh. 

iſt who was the i of the i Gad, and the ff. 
born (or moſt excellent ) tf his creatures, Cot. i. 15. and in 


' quhom develt all the fullneſs of the Godhead bodily, Col. ii. 9. ac- 


knowledged that bis Father was greater than he, John xiv. 28. 
and, indeed, upon all occaſions, and in the cleareſt terms, he 
expreſſed his dependence upon. God his father, for all his 
power and glory; as if he had purpoſely intended to his- 
diſciples againſt forming too high an opinion of the dignity of 
their maſter. - Verily T fay unto you, the Son can dv nothing of 
himſelf, John v. 19. I can of mine own ſelf do nothing. As T 
bear I judge, and my judgment is juſt, becaufe I ſeek not mine own 
ewill, but the will of the Father cubo fent me, v. 30. The words. 
that I fpeak unto you, I ſpeak not of myſelf, but the Father whe 
davelleth in me, be doth the works, xv. 10. I live by the Fathers, 
vi. 57. The Father hath given to the ſon to have life in himſelf 3, 
and bath given him aut ; aq execute Judgment, v. 26, 27+ 4 
is given wnto me, m ven and in earth, Matt. XX Vl. 18, 

e even calls his Father the only true God, John xvii. 3. that 
they might knoev thee, the only true God, and Jeſus Chriſt whom. 
thou baſt ſent.” It appears to me not to be in the power of lan- 
guage to exctude the idea of the divinity of Chriſt more ex- 

preſsly than by theſe ſolemn words. | 

Notwithſtanding the divine communications with which oun 


Lord was favoured, ſome things are expreſsly ſaid: to be with- 


held from him. For he himſrlf, ſpeaking of his. ſecond com- 
ing, ſays, Mark xiii. 32. But of that day and hour knoxweth n 
man, ne not the angels which are in heaven, neither the Son, but 


the Father. In Matt. xxiv. 36. where the fame obſervation is- 
repeated, it is, bui my Father oaly. 
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The apoſtles, notwithſtanding their attachment to their 
Lord ad Mater, always preſerve the idea of his ſubordination 
to the Father, and conſider all his honour and power. as de- 
rived from him. He received from Gad the Father, honour and 
glory, 2 Peter i. 117. It pleaſed,the Father, that in bim Ho, all 
fullneſs dwell, Col. i. 9. he revelation of Jeſus Chriſt, aubieh 
God gave unto him, Rev. i. 1. Te are Chriſt's, and Cbriſ is 
Cad s, 1 Cor. iii. 23+ The head of Chriſt is God, 1 Cor. xi. 3, + 
The reaſon why Chriſt was ſo much diſtinguiſhed by God the 
Father, is frequently and fully expreſſed. in the ſcriptures, vig- 
his obedience to the will of God, and eſpecially, in his ſub- 
mitting ta die for the benefit of mankind. _ Therefore doth my 
Father love me, becauſe I lay dawn my life, John x. 17. He bum- 
bled bimſelſ and became obedient unta death, even the death of the 
F . eroſs. Wherefore God has highly exalted bim, and given him a 
name which is above every name; that at the name of Feſus every 
knee /hall boau, of things in heaven and things in earth f and that 
. r . confeſs that Jeſus Chriſt is Lord, to the glory of 
God the ather, Phil. ii. 8.—1x, Who, for the joy that was jet 
before him, endured the croſs, deſpiſing the Same, and is now ſat 
down at the right band of God, Heb. xii. 2. | | : 
Our Lord ſays, that he and his Father are one, John x. od 
but he ſufficiently explains himſelf, when he prays that all ki 
| diſciples may be one 4vith bim, and his Father, even as they a 
4 one, John xvii. 11. and be gives them the ſame glory aubich Q 
7 Sad 17 to him, ver. 22. Beſides, at the very time that our 
/ Lord ſays, that he and his father are one, and in the very ſen- 
tence preceding it, ver. 20, he ſays, that hi Father is greater 
than all. But how could the Father be greater than all, if 
there was any other, who was ſo much one with him, as to be, 
in all reſpects, ua to him? __ e n ck . 
The mere term Gad is. indeed, ſometimes uſed in a. lower p 
and inferior ſenſe in the ſcriptures, denoting dominion only; as | 
when the Divine Being himlelf ſays, that he i make Moſes in 
god to Pharaoh, Exod, vii. x. but, ſurcly, there can be no dane» 
ger of our 1 ſenſe. of ſuch. phraſes as theſaz or if i 
were poſſible, our Lord himſelf bas ſufficiently guarded agai 
any miſconſtruQion of them when applied to himſelf, by the 
explanation he has given of them; informing us, that, if, in the 
language of ſcripture, they are called gods to whom the ward of 
came, John x. 35. (though, in fact, they were no other thay 
mere men) he could ene my in calling him- 
ſelf only the Sox of God. ; Now, if Chrift had been conſcious te 
bimſelf that he was the true and wery God, and that it was of 
the. utmaſt conſequence to mankind that they ſhould regard 
him in that light, this was certainly à proper time for him to 
have declared himſelf, and not to have put bis hearers off with 


* 


ſuch an apology-as this. 
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But even this power and dominion, to which Chrift is ad- 
vanced by God his Father, ub gave all into his hands, 
and who made him head over all things to his church, Eph. i. 22. 
this mediatorial kingdom of Chriſt (as it is ſometimes, and with 

ſufficient propriety, termed) is not to be perpetual. For the 
\ apoftle Paul, ſpeaking, no doubt, under immediate inſpiration, 
expreſsly ſays, that when the end ſball come, that God Hall have 
fubdued all things to his Son (in which he obſerves, that e mH 
be excepted <ubo did ſubdue all things unto him ) he muſt deliver up 
' the kingdom to God, even the FATHER, and he himſelf ſubject to 
Sim che had put all things under bim, that God may be all in 
.all, 1 Cor. xv. 24. &c. Nay, he himſelf ſays expreſsly, that 
be had not the diſpoſal of the higheft offices of his kingdom, 
Matt. xx. 23. To fit on my right hand and on my left is not mine 
to 1 it be given ig them for whom it ts prepared of 
my Pather. | | 

So clear, my brethren, fo full, and ſo expreſs, is the uniform 
teſtimony of the ſcriptures to the great doctrine of the pro 
unity of God, and of the ſubordination of Chriſt, and all other 
beings to him, that the prevalence of ſo impious a doctrine, as 
the contrary muſt be, can be aſcribed to nothing but to that 

ery of iniquity, whicb, though it began to work in the times 

the apoftles themſelves, was nof then rifen to ſo enormous a 
herght as to attack the ſupremacy of the one living and true 
Cod, and give his iar glory to another. This, my brethren, 
among other ſhocking corruptions of genuine chriſtianity, grew 
up with the ſyſtem of popery ; and to ſhew that nothing is 
impoſflible to the ſuperſtition and credulity of men, when they 
are become vain in their imaginations, after exalting a man into 
2 tod, a creature into a creator, they made 2 piece of bread 
into one alfo, and then bowed down to, and worſhipped, the 
work of their own hands. 

- But though it ſeemed fit to the un able wiſdom of God, 
that all the errors and abuſes of po ſhould not be reform- 
ed at once; and though this great error was left untouched 
dy the firſt reformers, bleſſed be God the bible is as open to 
u as it was to them; and by the exertion of the fame judg- 
ment aud ſpirit, we may free chriſtianity from the corruptions 
which they left adhering to it; and then, among other excel 
n Our Lord will be one and his name one. | 
. v. 9. * ' | l = 

. If you aſk who, then, is Jeſus Chriſt, if he de not God; 1 
anſwer, in the words of St, Peter, addreſſed to the Jews, after 
his reſurrection and aſcenſion, that Jeu of Nazareth was n 
man approved. of God, by miracles and wonders and figns, which 
God did by bim, Acts ii. 22. If you aſk what is meant by man, 
in this place; I anſwer, that nan, if the. word be nſed with 
- any kind of propriety, muſt mean the ſame kind of being with 
yourſelves, I ſay, moreover, with the author of the epiſtle — 

e 
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the Hebrews, that it became him by whom are all things, and, for | 


whom are all things, to make this great captain of our ſalvation 
in all reſpecta, like — us his brethren, that he might be made per- 


fed through ſufferings, Heb. ii. 10. * and that he might have a 
feeling of all our infirmities, iv. 13. For 


this reaſon it was that 
our Saviour and deliverer was not made of the nature of an 
angel, or like any ſuper-angelic being, but was of the ſeed of 
Abraham, ii. 16. that is (exclufive of the divinity of the Father, 
which refided in him, and ated by him) a mere man, as other 
Jews, and as we ourſelves alſo are. IIS N 
Chriſt being made by the immediate hand of God, and not 
born in the uſual courſe of generation, is no reafon for his not 
being confidered as a man. For then Adam muſt not have 
been a man, But in the ideas of St. Paul, both he fir and 
ſecond Adam (as Chriſt, on this account, is ſometimes called) 
were equally men; Zy man came death, by man alſo came the re- 
ſurrection of the dead, 1 Cor. xv. 21. And, certainly, in the 
reſurrection of a nan, that is, of a perſon in all reſpects like our 
ſelves, we have a more lively hope of our own reſurrection; that 
of Chriſt being both a 3 and a pattern of ours. We can, 
therefore, more firmly believe, that becauſe be lives, we who are. 
the ſame that he was, and who ſhall undergo the fame change 
by death that he did, /hall live alſo, John xiv. 19. a 
Till this great corruption of chriſtianity. be removed, it will 
be in vain to preach the goſpel to Jews, or Mahometans, or, 
indeed, to any people who retain the uſe of the reaſon and un- 
derſtanding that God has given them. For how is it poſſible 
that three perſons, Father, Son, and Holy Ghoſt, ſhould be ſepa- 
rately, each of them, poſſeſſed of all divine perfections, To as to 
be true, very, and eternal God, and yet that there ſhould be but 
one God; a truth which is ſo clearly and fully revealed, that it is 
not poſſible for men to refuſe their aſſent to it; or elſe it would, 
no doubt, have been long ago expunged from our creed, as ut- 
terly irreconcileable with the more favourite doctrine of a 
Trinity, a term which is not to be found in the ſcriptures. 
Things above our reaſon may, for any thing that we know to 
the contrary, be true; but things expreſaly contrary to our rea- 
fon, as that three ſhould be ene, and ane threr, can never appear 
„ With the Jews, the dgQrine of the Düne Unity in, and in 
With the Jews, the dectrine of the Divine Unity is, and in- 
deed juſtly, confidered as the moſt fundamental bole of all. 
religion. Hear, O Iſrael, the Lorff our God is one Lord, Deut. 
vi. 4. Mark xii. 29. To preach the doctrine of the Trinity to 
9 N * to them in no . light, than an at- 
mpt to ſeduce them into idolatry, a thing which the not 
entertain the moſt diſtant thought of. ad Ai 42 n | 
The great creed of the Mahometans is, that There is one God, 
ahomet is his prophet. Now that Mahomet is not the 
prophet of God, it is to be boped they may, in time, be nlage, 
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to believe; but we muſt not expect that they will ſo eaſily give 
up their faĩth in the unity of God. To make the goſpel what 
it was originally, g/ad riding of great joy ; and as at laſt it cer- 
tainly will be to all the nations of the world, we 'muſt free it 
from this moft abſurd and impious doctrine, and alſo from 
many other corruptions which have been introdiiced into it, 
It can no otherwiſe appear worthy of God, and favourable to 
the virtue and happineſs of mankin 
Left ſome common objections ſhould hinder the reception of 
the great truth here contended for, I ſhall briefly confider and 
reply to the principal of them. It is often ſaid that Chriſt 
ſpeaks of his Humanity only, whenever he repreſents himſelf as 
inferior 'to the Father, and dependent upon him. But the 
ſcriptures themſelves are far from furniſhing the leaſt hint of 
any ſuch method of interpretation, though, according to the 
8 it is abſolutely neceſſary to the true underſtand 
ing Oo . ; ; : | '1 

© Befides, when it is applied to the paſſages in queſtion, it is 
far from making them either true in themſelves, or agreeable 
to the obvious purport and deſign of the places in which they 
are introduced. I ſhall juſt mention a few. Could our Lord 
ſay with truth, and without an unworthy prevarication, that 
the Father is the only true God, John xvii. 3. if any other perſon, 
not implied in the term Father, was as much the true God as 
himſelf? Now the term Father being appropriated to what is 
called the firf perſon in the godhead, cannot comprehend the 
Son, who is called the /econd. This key, therefore, is of no 
ſervice in this caſe, and our Lord, by expreſſing himſelf as he 
has done, could not but lead his hearers into what is called a 
dangerous miſtake. | Las 

When our Lord ſaid that bis Father evas greater than he, did 
he make any reſerve, and ſecretly mean, not bi whole jel}, but 
only part, and the inferior part of himſelf, the other part being 
equal in power and glory with the Father? How mean the pre» 
1 and how unworthy of our Lord! 

©When our Lord ſaid that the time of the day of Judgment Was 

not noun to himſelf, the Sop, but to the Father only, could he mean 
that his Sumanity only did not know it, but that his divinity 
(which is ſuppoſed to be intimately united with his humanity) 
was as well acquainted with it as the Father himſelf? If the 
human nature of Chriſt had been incapable of having that 
knowledge 'communicated to it, the declaration w have 
been needleſs; but as that was not the caſe, his bearers muſt 
neceMarily underſtand him as ſpeaking of himſelf in his bigheſt 
capacity; as he certainty muſt do, if at all, when he ſpeaks of 
himſelf as the Son, correſponding to the Father. 

"If Chrift had not ſatisfied the Jews that he did not mean to 
make himſelf equal with God, would they not have produced 
it agaiaft him at hls trial, when he was condemned as a blaſ- 
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phemer, becauſe he confeſſed that he was the Chriſt only: and 
yet no Jew expecterl any thiog more than a man for their 
Meſſiah, and our Saviour no where intimates that they were 
miſtaken in that expectation; It is plain that Martha con- 
fidered our Lord as a different perſon from God, and depen- 
dent upon God, when ſhe ſaid to him, John xi. 22. 1 knew 
that even now, whatſoever thou quilt at of God, God will giue 
it thee. 


VI. Of ATonseMenT for Sin by the Death of 
Chriſt. | 


ob have been taught by divines, that if Chriſt be not 
h, God, he could not have made an infinite ſati action for 
the ſins of mankind. But, my bretliren, where do you learn - 
that the pardon of fin, in a finite creature, requires an infinite 
ſatisfaction; or, indeed, any ſatisfaction at all, befides repent- 
ance and reformation, on the part of a finner. We read in the 
ſcriptures that we are juſtified freely by the grace of Gad, Rom. 
Hi. 24. but what free grace, or mercy, does there appear to 
have been in God, if Chriſt gave a full price for our juſtifica- 
tion, and bore the infinite weight of divine wrath on our ac- 
count, We are commanded to forgive others, as awe ourfelves 
hope to be forgiven, Matt. vii. 14. and to be merciful, as our Fa- 
ther, cubo is in heaven, is merciful, But ſurely we are not there: 
by authorized to inſiſt upon any atonement, or ſatisfaction, be- 
fore we give up our reſentment towards an offending and peni- 
tent brother. Indeed, how could it deſerve the name of fore 
giveneſs if we did? It he only repent, we are commanded to- 

forgive him, Luke xvil. 4. 
Lou read in the ſcriptures that Chriſt died a ſacrifice for our 
ſims, Heb. ix. 20. So he did, and a ſacriſice it was, of a ſweet 
ſmelling favour to God. To die, as Chriſt did, in the glorious 
cauſe 25 truth and virtue; to die, as he did, in order to ſhow 
us an example of patiently ſuffering death for our religion, and 
the good of mankind, and in a firm hope of a reſurrection to a 
future and eternal life; to die, as he did, in expreſs atteſtation 
ot his own divine miſſion, by his manifeſt reſurrection from the 
dead, and as the fulleſt proof of that doctrine, by means of 
which ſinners are continually reconciled unto God, was a no- 
ble ſacrifice indeed. We alſo are commanded to yield our 
bodies living facrifices, Rom. xii. 1. and we are required to 
offer the /acrifice of praiſe continually, Pſal. cxvi. 17. But it is 
plain that all theſe are only figurative expreſſions, and uſed by 
way of compariſon. Neither our bodies, nor our prayers can 
be conſidered as real ſacrifices; nor are we, therefore, obliged 
to ſuppoſe that Chriſt was a real ſacrifice. And though we, 
like him, ſhould be called actually to lay down our lives for our 
C brethren, 
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| brethren, 1 John iii. 16. Which, in imitation of him, we dre en- 
joined to be ready to do, we ſhould be ſacrifices only in the 
the figurative ſenſe of the word. , OR > 
It is true, that no man who is a ſinner (and all men have 
finned) can be juſtified by his works, We all ſtand in need of, 
and muſt have recourſe to, free grace and merey ; but it is a 
great diſhonour to God to ſuppoſe that this mercy and grace 
takes its riſe from any thing but his own eſſential goodneſs ; 
and that he is not / bam, and independent of all forei 
conſiderations whatever, what he ſolemnly declared himſelf to 
Moſes, at the time of the giving of the law, to be, namely, a 
God merciful and gracious, long ſuffering, abundant in goodneſs 
and in truth, Exod. xxxiv. 6. or that he requires any other ſacri- 
fices, but the ſacrifices of a broken ſpirit, and a contrite heart, 
ewhich he will never deſpiſe. Pſal. li. 17. | 
Can we wiſh for a more diſtin&, and perfe@ repreſentation 
of the manner in which God forgives the ſins of his offspring of 
mankind, than our Saviot has exhibited to us in that moſt ex- 
cellent parable of the prodigal Jon; in which the good father 
no ſooner ſees his child, who had abandoned him, and waſted 
his ſubſtance in riotous living, returning to him and to his duty; 
but without waiting for any atonement or propitiation, even 
chile he quas yet a great away off, he ran to him, fell upon his neck, 
and kiſſed him, Luke xv. 20. The ſame repreſentation we ſee 
in the parable af the creditor, who freely forgave his ſervant, 
becauſe he humbly dee, him. Let us not then, my brethren, 
deprive the ever- bleſſed God of the moſt glorious and honour- 
able of all his attributes, and leave him nothing but ju/tice, or 
rather vengeance, which is expreſsly ſaid to be bis range work, 
Ifaiah xxviii. 21. ; 
It is impoſſible to reconcile the doctrine of the ſatisfaction for 
fin by the death of Chriſt, with the doctrine of free grace, 
which, according to the uniform tenor of the ſcriptures, is ſo 
fully diſplayed in the pardon of fin, and the juſtification of 
finners. When, N the apoſtle ro er iii. 24. 
that ewe are juſtified freely by the grace of God, through the re- 
tion why 4 chin Jeſus, the meaning of the latter clauſe 
muſt be interpreted in ſuch a manner as to make it conſiſtent 
with the former; and it is far from requiring any force or 
ſtraining of the text to do it, For it is only neceſſary to ſup- 
poſe that our redemption (or, as the word properly ſignifies, 
and is indeed frequently rendered by our tranſlators, our de- 
liveran:e; from the power of fin, i. e. our repentance and re- 
formation, without which there is no promiſe of pardon, is 
effected by the goſpel of Jeſus Chriſt, who came to call /inners 
to repentance ; but ſtill God is to be conſidered as the giver, and 
not the receiver with reſpe& to our redemption, for we read 
that he pared not his own ſon, but gave bim up for us all, Rom. 
vii. 32. | 
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To ſay that God the Father provided an atonement for his 


own offended juſtice is, in fact, to give up the doctrine, If a. 
perſon owe me a ſum of money, and I chuſe to have the debt 
diſcharged, is it not the ſame thing, whether I remit the debt at 
once, or ſupply another perfon with money wherewith to pay 
me in the debtor's name? If ſatisfaction be made to any pur» 
poſe, it muſt be in ſome manner, in which'the offender may be 
a ſufferer, and the offended perſon a gainer ; but it can never 
be reconciled to equity» or anſwer any good purpoſe-whatever, 
to make the innocent 

as Abraham ſays, it be far from God to ſlay the righteous with the 
evicked, and that the righteous /hould be as the wicked, Gen. xviii. 
25. much farther muſt it be from him to ſlay the-righteous in- 

ead of the wicked. | 


l wiſh the zealous advocates for this doctrine would confider, 


that if it be neceſſary, in the nature of things, that the juſtice of 
God be ſatisfied before any fin can be pardoned, and Chriſt-be 
God as well as the Father, whether the juſtice of Chriſt ought 
not to have been ſatisfied in the firſt place. If ſo, what other 
infinite being has made ſatisfaction to him? But if the divine 


nature of the Son required no ſatisfaction, why ſhould the dis» 


vine nature of the Father require any ? | 
If it had been inconſiſtent with the divineJuſtice to pardon 
fin upon repentance only, without ſome farther ſatisfaction, we 
might have expeRed to have found it expre/5ly /aid to be fo in 
the fcriptures ; but no ſuch declaration can be produced either 
from the Old or the New: Teſtament, All that can be pre- 
tended is, that it may be inferred from it. Though good works 
are recommended to us in the ſtrongeſt manner, it is never with 
. any ſalvo or caution, as if they were not of themſelves acceptable 
to God. The declarations of the divine mercy to the penitent 
are all abſolute, without the moſt diſtant hint of their having a 
reference to any cronfideration on which they are made. Thou, 
Lord, art good, and ready to forgive, Pſalm Ixxxiv. 5. To the 
Lord our God belong mercies and forgiveneſſes, though awe have re- 
belled againſt him, Dan. ix. 3. When David and other penitents 
confeſs their fins, and intreat for pardon, they refer themſelves 
to the divine mercy only, without ſeeming to have the leaft 


idea of any thing farther. Remember not the fins of my youth, 


nor my tran ty If a———_ thy mercy- remember thou ms 
For thy —_— ale, O Lord, Pſalm xxv. 6. 

It is particularly remarkable, that when ſacrifices under the 
law are he e not to be ſufficient for the pardon of fin, 


we are never referred to any more availing ſacrifice; but to good 
works only. Thou defire/t not ſacrifice, elſe au I give it; thou 


delighte/t not in burnt offering. The ſacrifices of the Lord are a 


broken ſpirit. A broken and a contrite heart, O God, thou auilt not 
deſpiſe, Palm li. 16, 17. If any of the Jews had had the leaſt 


notion of the neceſſity of any atonement for the fins of man- 


kind, they could not but have — aſufering Meſtab; and 
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yet it is plain that the very beſt of them had no ſuch idea. 
And though our Saviour frequently explains the reaſon of his 
coming, and the neceſſity of his ſuffering, it is never on any 
ſuch account, If he had done it any where, it might have been 
expected in thoſe diſeourſes by which he endeavoured to re- 
concile his diſciples to his death, in his ſolemn prayer before 
his ſufferings, at the time of his agony in the garden, or when 
he was upon the croſs; yet nothing of this kind drops from him 
on any of theſe occaſions. . TEST. 
.. When our Lord deſcribes the proceedings of the day of judg - 
ment, he doth not repreſent the righteous as referring them- 
ſelves to the ſufferings or merit of their judge for their juſtifica» 
tion; and the judge himſelf expreſsly grounds it on their good 
works only. Though Peter, in his diſcourſe to the Jewn 
on the day of Pentecoſt, ſpeaks of their fin in murdering Chriſt 
as of a heinous nature, he ſays not a word of the neceſſity of 
any atonement, or that an ample ſatisfaction had juſt been 
made, by means of their very wickedneſs, How would a mo- 
dern divine have harangued upon the occafion, and what ad- 
vantage might he have taken of the cry of the Jews, His blood 
ze upon us, and upon our children. But Peter only exhorts to 
repentance, and ſpeaks of the death of Chriſt as an event that 
took place according to the foreknowledge of Gd. | 

All the diſcourſes of Paul upon warious occaſions in the 
book of Acte, are entirely moral. In his celebrated ſpeech at 
Athens, he only urges his hearers to repentance, from the con- 
 fideration of a future judgment. He ſays not a word of what 
is now called the true goſpel of Jefus Chriſt. In ſhort, it is 
only from the'litersl interpretation of a few figurative expreſ- 
fions in the ſeriptures that this doctrine of atonement, as well as 
that of tran/ubfentiation has been derived ; and it is certainly a 
doctrine highly injurious to God; and if we, Who are com- 
manded to imitate God, ſhould act upon the maxims of it, it 
would be ſubverſive of the moſt amiable part of virtue in men, 
We ſhould be implacable and unmerciful, inſiſting upon the 
uttermoſt farthing. 7 

Theſe, my brethren, are the principal heads on which I pro- 
poſed-to expoſtulate with you, in the plain and free manner in 
which I have done Do you yourſelves ſearch the. ſeriptures, 
and fee ewvhether theſe things be ſo. Pray to the G of truth to 
lead you into all truth; and may he give you underflanding in all 
#hings. 8 ; a OH. : 


VII. Praftical Conſequences of the above Dofrines. 


1 found knowledge of chriftianity is not of importance 
as a matter of fpeculation merely; though abſtract truths, 
eſpecially truths that relate to God, and the maxims of his 
moral government, are not without their utility and 1 3 
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but the truths that I here contend for nearly affect the ſenti- 


ments of our hearts, and our conduct in life; as, indeed, has 


been ſhewn in many reſpects, already. Confidering God as 

,offefſed of the character in which ſome divines repreſent him, 
it is impoſſible, while human nature is what it is, that he ſhould 
appear in an amiable or reſpeRable light. Such a God may, 
indeed, be the object of dread and terror to his creatures; but 
by no means of their love or reverence. And what is obedience 
without love? It cannot be that of the heart, which, however, is 


the only thing that is of any real value in religion. Alſo, how can 


a man love his fellow-creatures in general, when he conſiders the 
greateſt part of them as the objects of the divine abhorrence, 
and doomed by God to an everlaſting deſtruction, in which he 
believes that he himſelf muſt for ever rejoice? And what can 
remain of virtue, when theſe two great ſources of it, the love of 
God and of mankind, are thus groſsly corrupted ? Laſtly, how 


muſt the genuine ſpirit of merey and forgiveneſs which ſo emi- 


nently diſtinguiſhes the goſpel of Chriſt, be debaſed, when God 
himſelf (whoſe conduct in this very reſpect is particularly pro- 
poſed to our imitation) is conſidered as never forgiving fin with- 
out ſome previous atonement, ſatisfaction, or interceſſion. | 
On the other hand, loving God, as the compaſſionate Fa 
of all his offspring, as willing that all men ſhould be ſaved, and 
come to the knowledge of his truth ; and alſo loving all mankind 
as our brethren, as, together with ourſelves, the children of the 
ſame gracious Father, we cannot want the moſt generous and 
powerful motives to do the quill of God, and to provoke one an- 
other to love and to good works ; being in no fear of counteracting 
the ſecret deſigns of the Almighty, which we believe are aimed, 
not at the deſtruction, but the happineſs of all his creatures. 
Think not, however, that 1 am ſo uncharitable as to ſuppoſe 
that all thoſe who profeſs to maintain the doctrines F have been 
arguing againſt, are univerſally deſtitute of the genuine love of 
God, or of their fellow-creatures. I am ſenſible, and truly 
thankful, that it is not always the conſequence ; but it is be- 
cauſe the hearts of ſuch perſons are really influenced by better 
principles than thoſe which they avow. They by no means 


habitually regard the Divine Being in the light in which their 


principles repreſent him; but as the true Father of all the crea- 
tures that he has made, and, as ſuch, fincerely deſirous to pro- 
mote their beſt intereſts, | 2 | 

Alſo, notwithſtanding, if they be aſked, they will not heſitate 
to ſay, that Chriſt is God, the ſupremacy of the Father, even 
with reſpect to the Son, is, at the ſame time, the real ſentiment 
of their minds ; and when they lift up their hearts to God, it is 
only God the Father that is the proper object of their adoration. 
The conſtant tenor of the ſcriptures is ſo contrary to their pro- 
feſſed creed, that though they dare not call it in queſtion, it is. 


not able to counteract the pn the more conſiſtent, and the 


3 better 
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better principles which will force themſelves upon their miuds 
from converſing with the bible. 

Beſides, it requires more ſubtilty and refinement to enter 
into the principles above - mentioned, than the common people 
are maſters of. They cannot conceive how one man ſhould fin, 
and another perſon, fix thoufand years after, be guilty of that 
fin, and - puniſhable for it; how one perſon's righteouſneſs 
ſhould be confidered the righteouſneſs of another; or that 
three diſtin@ perſons ſhould each of them be God, and yet 
that there ſhould be no more gods than one. 

Men of plain underſtandings, in fa?, never do believe any 
ſuch thing; nor can it be ſuppoſed that the goſpel, which was 
intended to be the ſolid foundation of the faith, hope, and joy 
of common people, ſhould require fo much acuteneſa, as is 
nag to give even a plauſible colour to theſe ſtrange aſſer- 
tions. The attempt to explain them (and, till they be explain- 


ed, they can no more be believed than a propofition in an un- 


known tongue) can lead to nothing but endleſs and unprofit- 
able controverſy. It is therefore, that ſo many perſons 
make a better uſe of the goſpel than their tenets would lead 
them to do, and that they conſider it chiefly as a rule of lifes 


and the foundation of hope after death. But, as far as the prin- 


eiples I have been arguing againſt are believed, they cannot but 
do harm to thoſe Who entertain them, as well as bring diſgrace 
upon the chriſtian name; both which every louer of the goſpel 


mould endeavour to prevent. 


E conciſe Hiſtory of the above-mentioned Dofrines. 


I. Aroncife Hiftory of Opinions concerning Jeſus Chriſt. 


OU will fay, If Chriſt be not really God, but merely a man, 
though infpired and affiſted by God, how came the chriſ- 
tian world to fall into ſo great an error? In return, I might 
aſk, how, if Chriſt be truly God, equal to the Father, fo many 
chriſtians, and eſpecially the Jewiſh chriſtians, and many others 
in the very early ages of the chriſtian church, came to think 


kim to be merely a. man; when it may be-eafily conceived that, 


on many accounts, chriſtians, who were continually reproached 
with the meanneſs of their maſter, would be diſpoſed to add to, 
rather than to tale from his dignity ? But it is not difficult to 
ſhew by what means, and by what fen, chriſtians came to think 
as the generality of them now do. | 

It was the univerſal opinion of pres, — at the time of 
the promulgation of chriſtianity, that the fouls of all men had 
exiſted before they were ſent to animate the bodies that were 
provided for them here, and alſo that all ſouls were-emanations, 
e 5 4 or 
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or parts detached from the deity. For at that time there was 
no idea of any ſubſtance being properly immaterial, and mdivi- 
Able. When theſe philoſophers became chriſtians, and yet were 
aſhamed of being the diſciples of a man who had been cruoified, 
they naturally gave a diſtinguiſhed rank to the ſoul of Chriſt he- 
fore he came into the world, even went one ftep far- 
ther, and maintained that Chriſt had a body in appearance 
only, and not in reality, and therefore that he ſuffered nothing 
at all when he was ſcourged and crucified. h 
This opinion the apoſtle John reprobates with great ſeverity, 
and even calls it Antichriſtian, 1 John iv. 3. whereas though it 
is acknowledged that the other opinion, v1z. that of Chrift be- 
ing merely a man, exiſted in the times of the apoſtles, it is re- 
markable that this apoftle takes no notice of it. It was plainly 
the dofrine of thoſe only who maintained that Chriſt was not 
truly a man that gave this apoſtle any diſturbance, or he could 
never have ſaid as he does, 1 John iv. 2. Every ſpirit that con- 
Aofes that, Jeſs Chriſt is come in the Hb (that is, was truly a 
man) o 1 , 
| Atter this, philoſophizing chriſtians began to add to the pre- 
_ exiſtent dignity of Chriſt in another way, and at length carried 
it much higher than thoſe upon whom this apoſtle animadyert- 
ed with ſo much ſeverity. They ſaid that Chriſt was originally 
in God, being his reaſon, or logos, which came- out of him, and 
was per/onified before the creation of the world, in which he 
was the immediate agent, and that this ne perſonage was 
henceforth the medium of all the divine communications to 
mankind, having been the perſon who ſpake to Adam in para- 
livered the law from mount Sinai, and, laſtly, inhabited the 
= of rer 50 | 
n this principle they explained many in the Old 
Teſtament, in which th; evord of God is ſpoken of, as that of 
the pſalmiſt, By the word of the Lord evere the heavens matle, Tc. 
making this ur to be a perſon, diſtinct from God, whoſe 
word it was; whereas nothing can be more plain, than chat by 
the avord of God in this place, is meant the power of God, exerted 
with as much caſe as men utter words. | 
- Theſe philoſophizing chriſtians took great pains to explain 
how the rea/on, or wiſdom of God could thus become a perſon, 
diſtin from God, and yet God continue a reaſonable being; 
but their account of it is too trifling to be recited in this place. 
However, it was far from being pretended, in general, that the 
doctrine of the divinity of Chriſt was ſuch a myſtery as could 
not be explained. For by »yftery they only —— 
of a ſolemn nature, Which was unknown till it was revealed or 
explained. And indeed this is plainly the ufe of the word 
my/lery, in the New Teſtament; and it was alſo the uſual 
meaning of the word when the preſent tranſlation of the bible 
. | Was 
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was made; the myſteries of any particular trade being the fecrets + 


of that trade, which yet every maſter taught his apprentices. 
In this ſtate the doctrine continued till after * council of 


Nice, in the year of our Lord, 325; but in all this time a real 
ſuperiority was always acknowledged in the Father, as the 


only ſource of divinity; and it was even explicitly acknow- 


ledged that there was a time when the ſon of God had no ſe- 
parate exiſtence, being only the reaſon of God, juſt as the reaſon 
of man is a part, or a property, of man. One of the moſt 
eminent of the chriſtian Fathers ſays, There was a time 
% when God was neither a Father, nor a judge; for he could 
© not be a Father before he had a ſon, nor a judge before there 
« was fin.” - | 

So far were they from ſuppoſing the ſon of God to be equal 


to the Father, that when they were charged, as they f uently 


were, with making two Gods, they generally replied, that the 
ſon was only God of God, as having proceeded from a ſuperior 
God, which is the language of the Nicene Creed; whereas the 


Father was God of himſelf (aulod:@-) by which they meant un- 


. — which they held to be the prerogative of the Father 
0 Yo : 


In all this time the Jewiſh chriſtians, who were not tainted 
with the heathen philoſophy, maintained the doctrine of the 
proper and ſimple humanity of Chriſt. Athanaſius himſelf was 
ſo far from being able to deny this, that he ſays all the Jews 
were ſo fully perſuaded that their Meſſiah was to be a man like 
themſelves, that the apoſtles were obliged to uſe great caution 
in divulging the doctrine of the divinity of Chriſt. He ſays 
that the reaſon why Peter, Acts ii. 22. only calls him a man ap- 
proved of God, and why, on other occaſions in the courſe of 
that book, and other parts of the New Teſtament, he is ſimply 
called a man, was that at firſt the apoſtles did not think proper 
to do more than prove that Jeſus was the Chrif, a Meſſiah, and 
that they thought it prudent to divulge the doctrine of the 
divinity of Chriſt by degrees. He likewiſe ſays, that the Jews 
of thoſe times, meaning the Jewiſh Chriſtians, being in this 
error themſelves, drew the Gentiles into it. Athanafius greatly 
commends the apoſtles for this addreſs in their circumſtances. 
But what the apoſtles ſcrupled to teach, we ſhould be ſorupu- 
lous in believing, ; h ' 

It alſo clearly appears from eccleſiaſtical hiſtory, that the un- 
learned among the chriſtians were exceedingly averſe to the 
doctrine of the divinity of Chrift, even in the qualified ſenſe 


. above-mentioned, oppoſing what they called the ſupreme 
monareby of the Father to the novel doctrine of the” divinity of 
the Son; and the philoſophizing chriſtians were obliged to 


make laboured apologies to theſe early unitarians, acknowledg- 
ing the perfect inferiority of the Son to the Father. But at 


length theſe unitarians were overborne by the ſuperior — 
1 Kh an 
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and rity of their adverſaries, who, from believi riſt 
to be God in àn inferior and qualified ſenſe of the word, cM 
in the natural caurſe of things, to believe him to be God equ 
to the Father himſelf, and to have exiſted from all eternity in- 
dependently of him. But it was ſeveral centuries before this 
doctrine was fully eftabliſhed. And the Holy ſpirit was gene- 
rally confidered either as the fame thing with the poxwer of G 
that is God himſelf (juſt as the pirit of a man is a man) or el 
a . inferior both to the Father and Son, 
till after the council of Nice. 5 . 

In the mean time, Arius and his followers, ſhocked at the 
doctrine of Chriſt being of the /ame ſublance with the Father, 
maintained'that, though he pre-exiſted, and had been the 


medium of all the diſpenſations of God to mankind, he was, 


like all other derived beings, created out of nothing ; the opinion 
of all ſouls having been emanations from the ſupreme mind be- 
ing then generally denied by chriſtians. | 3 
hus did it pleaſe God, for reaſons unknown to us, to per» 
mit the riſe and general ſpread of the trinitarian and Arian 
opinions, as he permitted the riſe and amazing power of the 
— In, and many corruptions and abuſes of chriſtianity, 
utterly ſubverſive of the genuine purity of the goſpel, till the 
full time for the reformation of this and other groſs corruptions 


of chriſtianity was come, 


II. A conciſe s of the Dotirines of Grace, Original 


Sin, and Predeſtination. 


was a controverfy about the nature and uſe of baptiſm 
that occalioned the ſtarting of the doctrine of the natural 


impotence of man to do what God requires of him, of the imputa- 


tion of the n of Adam to all his poſterity, and of the ar 
2 of certain individuals of the human race to ever- 
ſing life, while the reſt of mankind were leſt in a ſtate of ne- 
probation ; and this was ſo late as four hundred years after 
_ Chriſt, Before that time it had been the univerſal opinion of 
chriſtians, and of Auſt himſelf, who firſt advanced the doc- 
trines above-mentioned, that every man has the power of obey- 


ing or difobeying the laws of God, that all men may be ſaved 


if they will, and that no decrees of God will be the leaſt ob- 
A - the way of any man's falvation. £54 
Pelagius, a man of good underſtanding, and exem 

morals, in his declamations againſt fome abuſes of i 
ſerting that baptiſm itſelf does not waſh away fin, as was then 
generally bar ang (on which account it was the cuſtom with 
many to deter it till near death) nor could have been appointed 
ys that purpoſe, becaufe infants, which have no fin, we 
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tiſed, Auſtin in oppoſition to him maintained that, though in- 
fants have no actual fin of their own, they have the ſtain of 
4 in in which they were born; though he was far from 
rting that Adam was the federal head of all his poſterity, 
and. that his fin was properly imputed to them. This was an 
ovement upon the doctrine in after ages. What Auſtin 
maintained was, that men derive a corrupt nature, Or a pronene/y 
to /in, from Adam. 

Alſo, having been led, in the courſe of this controverſy, to 
aſfert that by means of original fir no man had it in his power 
to attain to ſalvation, he was obliged to maintain that it de- 
pended upon the evi/! of God only who ſhould be finally ſaved, 
and that he prede/tinated whom he thought proper for that pur- 

oſe, independent of any foreſight of their good works, which 
t was not in their power to perform without his immediate 
aſſiſtance, and in which he muſt be the firſt mover, 

But notwithſtanding this docttine of the corruption of hu» 
man nature, of the neceſſity of divine grace for the production 
of every good thought or action, and of predeſtination to eternal 
life without regard to good works, advanced. by Auftin, pre- 
vailed in the weſt, chiefly through the authority of his name, 
it was never received in the eaſtern church, and was much con- 
troverted; and held with various modifications, in the weſtern, 
Alſo, together with this doQrine of grace, the divines of the 

Roman Catholic church held the doctrine of human merit, 
founded on the right uſe of the grace of God to man. And 
the preſent doctrines of grace, original /in, and predeſtination, 
were never maintained in their full extent till after the refor · 
mation by Luther, who was a friar of the order of Auſtin, had 
been much attached to his doctrines, and made great uſe of 
them in oppoſing the popiſh doctrines of indul/gexge, founded on 
that of merit. f | 


III. A conciſe Hiſtory of the Doctrine of Atonement, 


HE doctrine of atonement, or of the neceſſity of ſatigſaction 
being made to the juſtice. of God by the death of Chriſt, 
in order to his remitting the fins of men, aroſe from an abuſe 
of the figurative language of ſcripture, as the doctrine of tran- 
ſubſtantiation alſo did, But for ſeveral centuries theſe figurative 
expreſſions were underſtood and applied in a manner very dif- 
ferent from what they now are. | 
It was granted by. ſome pretty early writers, that we were 
bought (or redeemed.) qwith a price; but then, as we had been 
the ſlaves of fx, and were redeemed by God, who ranfomed us 
by the death of his ſon, it was maintained till after the time of 
Auſtin on principal author of all the rigid doctrines that are 
now called Calviniftic ) that the price of our redemption br 
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id not to God, but by God, to the devil, in whoſe power we 
one bþ Of this 4 was Auſtin himſelf, who wrote largely 
on the ſubject in his treatiſe on the doctrine of the trinity, It 
was long after his time before we find any traces of its being 
generally thought that the price of redemption was paid to the 
offended juſtice of God; and the preſent doctrine of atone- 
ment, founded on the idea of the abſolute neceſſity of an in- 
finite ſatisfaction being made by one infinite being for offences 
of an infinite magnitude, as committed againſt another infinite 


being, is ſubſequent to the reformation. This doctrine was 
advanced by the reformers in the courſe of their controverſy 


with the papiſts, about the doctrine of human merit, works of 


nance, and the power of granting indulgences. Now can 
t be ſuppoſed that a doctrine of ſo much importance, as this 
is always repreſented to be, ſhould have been unknown ſo many 
ages? f 
Thus all theſe boaſted ancient doArines are in fact of late 
date, either having ariſen from the principles of heathen philo- 
ſophy, or having been ſtarted and extended in the courſe of 
controverſy, one falſe poſition making another neceſſary for its 
ſupport; and an air of awful and deep my/fery has been no 
ſmall recommendation of them to many of the more ignorant. 
The doctrine of the trinity, having been one of the earlieſt 
corruptions of — ney will prebably be one of the laſt to 
be completely eradicated. But the time, I truſt, is faſt ap- 
proaching, when, by means of the zeal of truly enlightened _ 
and good men in this great cauſe, this fundamental error, 
which gives ſuch great and juſt cauſe of offence to Jews and 


Mahometans, will be removed, and all that has been built upon 
it will fall to the ground. | as 


The Cinclufien. 


Y Chriſtian Brethren, if the reading of this addreſs give 
riſe to any doubts or ſcruples in your minds, with reſpect 
to ſome doctrines which you have been uſed to confider as true 
and fundamental in the chriſtian religion, enquire farther ; and 
if you be ſatisfied that you have hitherto been miſtaken, dare 
to avow the truth, and act conſiſtently with it. Dread the 
conſequences of joining, with an enlightened mind, in the 
idolatrous æuorſbip of any creature, though enjoined by any hu- 
man authority; remembering the words of Chriſt, zhou hl 
«worſhip the Lord thy God, and him only /halt thou ſerve, Matt. iv. 
10. and alſo that awful voice from heaven reſpecting all anti- 
chriſtian corruptions-of the goſpel, in myſtical Babylon; Come 
out of her, my people, that ye be not partakers of her fins, and that. . 
N not of her plagues, Rev. xviii. 4. | os 
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Think not to avail. yourſelves of the. wretched-equivocation- 


of many divineg, wlto imagine that they ſafely aſoribe all | 
divine honours to jeſus Chriſt, on account of his union avith the 


Futter; when they belleve no more of his groper divinity than 


| Arians or Socinians. By this artifice they ſecure the 
3 aud emoluments of orthodoxy; but let them con- 
the value of the purchaſe, and. the. price they give for it. 

To mere worldly;confiderations,, to the praie of men, and file 
lere, they ſacrifice that integrity, for the lots. of which worlds 

cannot compenſate. _ | ah yk g 

The publiſher. of theſe tracts does not canceal- his name 
trough the fear of any thing that men can ſay bim, or do to 
him, but merely to give what he has written a better chance 
of being read without Jace. What he has-done is out of 
a fineere good will and compaſſion. to the multitude, who be- 
leve they know not what, or. why, and what is of more conſe- 
uence, who know not what ſpirit they are of ; but inſtead of 
king the truth in love, miſtake bitterneſs and rancour for a 


_ Seat for Crd and his truths. and. alld for the fake of. a better 


- + of people, who are unhappily drawn into the ſame delu- 
ns. 8 | 

Conſidering the deference which the common people always 
pay to the judgment of men of learning, there can be little 
doubt but that, if thoſe perlons who, having ſtudied this ſub- 


ject, have been convinced that Chriſt is not God, and ought not 


to be worſhipped as God, had A 5 avowed. their opinion, 

| terfuge ar equivocation, 
this fundamental article of true and rational chriſtianity had 
long ago been the prevailing. belief; and our religion appearing 
more worthy of its divine author, there would have been, at 
this time, fewer unbelievers in all chriſtian' countries, and many 


1 more converts made to it from other religions. And, com- 
i 8 2 with this glorious advantage, what has been gained 
by a 


Il the arts and ſophiſtry of miniſters, who have concealeꝗ 


k their real meaning under ambiguous expveilions, leſt, as they 
7 E they, ſhould too much ſhock the prejudices of their 


That ſome regard ſhould be paid to the prejudices of the 


| bea is allowed; but let not this lead men to criminal diſſimu- 


lation, or extend to · things of ſo much importance as this, re- 
pecting the ſeg of God. In this cafe, let us keep at the 


| teſt diftance every thing that is di/ingenuors ; let the 
E Cath Be ſpoken. in the de? explicit manner, and let the con- 


. Kequetices be left to the power of truth, and the God of truth. 


Beſides, it is impoſſible that while men retain depraved and 
unworthy. notions of God, their devotion. ſnould be ſuch as 
God. requires; ſo that this pretended tenderneſs injures thoſe. 


who are the objects of it, as well as bears an unfavaurable 
> |} afpet on the intereſts of chriſtianity more at large. Such — 
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the effects of the wiſdom of this world, when it is put in the 
of ſincerity, and a regard to the plain truth of the goſpel of 
eſus Chriſt f | | > 
Frofeſſing the purity of the chriſtian faith, let us be careful, 
my brethren, to adorn it by a blameleſs and exemplary life. 
More eſpecially let us beware that we do not wear the form * 
godlineſs, when our hearts are deſtitute of the poeper of it; 
that we indulge no ſecret hope, that by any peculiar ſtr: 
and auſterity of life, by frequent or long prayers, or by attend 
ing on much preaching, and ufing other means of religion, we 
ſhall atone for a negle& of the ＋ 0% matters of the laws 
righteouſneſs, mercy, and truth, Let the integrity of our hearts 
appear in the chearfulneſs of our countenances, and let us ſhewr . 
that ave love God whom aue have not ſeen, by loving our brethren 
«whom aue do ſer, and by being always ready to do them every 
kind office in our power. | ; 

To judge of our love to God, or of our love to Chriſt, di- 
rectly, by what we feel when we think of them, eſpecially when 
we are excluded from the world, as is the cuſtom with many, 
is to expoſe ourſelves to the groſſeſt and moſt dangerous delu- 


ſions. We find in the ſcriptures a much plainer, and ſafer me- 


Ju?0o᷑hn, is the love of God, that aue keep his commandments. If ye 
"Friends, if ye do whatſoever I command yon; and this is my com 


thod of judging in both theſe caſes. This, ſays the apolfle 


love me, ſays our Lord, keep my commandments, Ye are my 


mandment, that ye love one another. By this ſhall all men know 
1 if ye have love one for anatber. " 
Remember that true chriſtian charity is humble, modeſt, and 
diffident ; and that he is pronounce1 to be happy, who feareth 
5, ſo as to be circumſpect in thought, word, and deed 
and that, for this purpoſe, we are to put on the whole armour 
Cod, that we may withſtand thetemptations of the world. 
Rather than indulge a Phariſaical pride, in recounting your 
experiences, boaſting how vile you have once been, or thought 


| —νι to be, in order to make others believe how holy and 


anctified you are now, content yourſelves with the language 
and practice of the humble publican, who, ſpeaking to God, 
and his own heart only, cried, God be merciful to me a fn. 
Rejoice in all the real {good you ſee done by others, whats 
ever may be their ill will, or oppofition to you; and be eſpe- 


cially upon your guard, leſt your juſt averſion to what is gor- 


rupt in the principles or practices of others, lead you to diſlike - 
what is good in them. Let not the Phariſaical rigour of ſome 


throw you into the oppoſite extreme of /evity ; and let not 


1 oy 
. 
a > rr 
* 1 
* 3 
= . 
o 4 - A+ = 
6 — "1 
+ 4 
E 1 
2 
„ * A 


| "IV? 


_ 


too apt to with reſpect to any thing that has been much 
„2% ĩ oper ome, 11. 


their laying an undue ftreſs upon praying, preaching, and 
other means of religion, make you on ar them, as we are 


13 


* 


4. » * 
——_ 


bliſhed church, or of any ſociety of diſſnters in this country. 
„ 8 277 er 6 | 
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Having enough to do with our own hearts, let us be parti- 
cularly upon our guard againſt that ſpirit of cen/oriou/ne/3, 
which many profeſſing chriſtians indulge with too little re- 
ſtraint. Let us remember that the true chriſtian beareth all 
things and hopeth all things; and let us never forget the awful 
warning of our Lord, Fudge not that ye be not judged; for with 
evhat judgment ye judge, ye Mall be judged ; and with what mea- 
ſure ye mete, it /hall be meaſured to you again. | 


Be not moved, my Brethren, by the raſh cenſures and re- 


hes of others. Perſecution, of ſome kind, is what a/ a 
we godly in Chriſt Fefus muft expect to ſuffer in this evorld. To 


their evrath, anger, clamour, evil ſpeaking, and malice, anſwer 


with the cuiſdom that is from above; which is pure, peaceable, 
gentle, and eaſy to be intreated ; full 88 and good fruits, 
evithout partiality, and without 0. t us even rejoice 
that we are counted worthy to ſuffer ſhame, and inſult, for the ſake 
of Chriſt, though our ſufferings come not from the profeſſed 


enemies „ brethren 5 and let us not be 
C 


concerned at being counte ei vers, if we be conſcious to 


- ourſelves that we truly love the goſpel, and that we labour to 


e and adorn it. | 
You will be called Arminians and Sociniems by your adver- 
faries, or ſomething elſe that ſhall expreſs more of -their hatred 


aànd diſlike. But let not this offend you. If there be any pro- 
per meaning in thoſe epithets, it can only be that you hold 


certain opinions which they deem to be falſe, but which you 
cheriſh, as the only genuine doctrines of the goſpel. If nothing 
more is meant by thoſe terms, beſides mere reproach and abu/e, 
think yourſelves happy, as being reproached for the name of 
ft, 1 Peter, iv. 14. With many the appellation of Lutheran 
or ft is —— and with many alſo, that of Chriſſian 
is much more 10. Befides, both Arminius and Socinus were 
men who loved the goſpel, and who ſuffered more for their 
adherence to it, than moſt others of the Reformers, eſpecially 
Socinus 85 ES 
Tf we be Chriſtians indeed, we ſhall confider ourſelves as not 
of this world, but as citizens of heaven. T he friend/hi,. of this 
<vortd, therefore, panes with n ſucceſs in it, 
ought not to be confidered as any object us. If we abide 
i Cbriſ, and walk even as be alſa.eualked, not being conformed 
to this Nu, but being transformed by the renewing of our minds, 
we are beim of a far nobler inheritance, an inberitance incor- 
ruptible, undefiled, and that fudeii got away, reſerved in heaven 
Fr ws; and auhen. Chrift,' who 3s our life, and for whom abe 


: 2 er reproach, ſpall appear, aue alſo ſhall appear with bim in 


* Tſhall-conclude this addreſs. with a word of advice and ex- 
hortation to.all unitarians, whether they be members of the eſta- 
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Of ſuch great importance is the dodrine of the divine unity, 


that nothing will more fully juſtify a ſeparation from any 


chriſtian church that does not openly profeſs it, and much more 
from thoſe that avow the contrary doctrine, direQing prayers, 


and paying ſupreme worſhip, to any other than the God and 


Father of our Lord 2e Chriſt. | 
It was for the preſervation of this great and fundamental 


doctrine, that Abraham, and his family by Iſaac and Jacob, 


were ſeparated from the reſt of the world, and made a diſtin 


people, as it were to be the depoſitaries of the true religion, 
which conſiſts principally in the ſole worſhip of the one true and 


living God, the maker and preſerver- of all things. The ſame 
important doctrine was uniformly taught by Chriſt and the 
apoſtles ; though chriſtians in after times, like the Iſraelites at- 
ter the time of Joſhua, relapſed into that idolatry which has 
generally prevailed to this day. | 1 
If it was a ſufficient juſtification of the firſt reformers, that 


they conſidered the church from which they ſeparated as wor- 


ſhipping ſaints and angels; will it not juſtify your ſeparation 


from their partial reformations, that you conſider them as 


praying to and avorſhipping one whom you confider as a man 
ike yourſelves, though- honoured and diſtinguiſhed by God 
above all other men ? „A 

To join habitually in public worſhip with trinitarians, is 
countenancing that worſhip, which you muſt conſider as id 
zrous 5 and which, however innocent in them, is highly crimi- 


nal in you. If they think it a point of conſcience not to go to 
maſs. in popiſh churches becauſe, in their opinion, it is idolizing 


a piece of bread, you ought to make a point of conſcience of 
not worſhipping with them, becauſe in your opinion it is ido- 


Hzing @ man, who is as much a creature of Gad as a piece of 


bread, and juſt as im an object of worſhip. + y 
Befides, the great nce to Jews, Mahometans, and the 
world at large, being the doctrine of the trinity, it is highly 


neceſſary that ſocieties of chriſtians ſhould be formed exprefaly 


on this principle of the divine unity, that-it may be evident to 
all the world, that there are chriſtians, and ſocieties of chriſtians, 
who hold the doctrine of the trinity in as much abhorrence as 
they themſelves can do. For the converfion of Jews or -Maho- 
metans to chriſtianity, while it is ſuppoſed to contain the doc- 
trine of the trinity, no perſon who knows, or has heard of Jews 
or Mahometans, can ever expec. | $758 
You will fay We unitarians are but few, even in towns, 
and ſtill fewer in villages, and there are no men of leifure or 
learning among us. But was not this the caſe with the primi-. 
tive chriſtians, and yet this circumſtance was no obſtruction to 


the forming of a chriſtian church in any place. We read of 


churches in private houſes, 


| | | a 
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Aſſemble together, therefore, in the name and in the fear 
of God, and according to the order of the goſpel, every Lord's. 
day, if there be no more than tue or three, or even a fingle 
family of you in a place; read the ſcriptures, and pray toge- 
ther. Alfo read ſermons, or other works of moral inſtruction, 
of which there is, happil , no want at this day, Baptize, and 
adminiſter the Lord's ſupper among yourſelyes ; and as you 
grow more numerous, form yourſelves upon ſome regular plan 
of church diſcipline ; that it may be the means of uniting and 
keeping you together ; and rigorouſly exclude all perſons whoſe 
conduct would be a reproach to you. . 

As to a learned miniftry, it is acknowledged to be defirable, 
where it can be had, but it is by no means neceſſary. The 
graveſt and moſt reſpectable perſons among you, and thoſe 
who have the moſt leiſure, will, in the character of elders, ſelect 
and read proper prayers and diſcourſes, and perform all the 
offices of chriſtian ſocieties, juſt as well as the elders in the. 
primitive churches, who had no ſuch helps as you now have; 
and miraculous powers were not of long continuance with 


them, 

If you be at preſent members of the eſtabliſhed church, you 
will find a reformed liturgy ready prepared for your uſe by Mr. 
go” © But if you ſhould prefer the mode of worſhip among 
the. Diſſenters (but men of ſenſe will not make much account 
of fuch diſtinctions) you may in many authors, eſpecially at the 
end of Mr. Holland's ſermons, find forms of ſuch prayers as 
you have been uſed to: or you may apply to diſſenting miniſ- 
ters of your acquaintance, who will chearfully give you any 
aſſiſtance in their power. | 

All theſe are trifling obſtacles to a great deſign. It requires 
indeed a proper degree of chriſtian zea/; but the obje& is wor- 
thy of it. The example has been already ſet in Sc „where 
it was leaſt of all to be expected; and the ſucceſs has been 
ſuch as ſhould abundantly encourage ſimilar attempts in this 
country. ä 5 | : | | ; 

The Baptiſts and Methodiſts, not laying much ftreſs upon a 
learned miniſtry, flouriſh greatly, the Independents are now 
taking the ſame methods, and with the ſame ſucceſs ; while the 
rational Diſſenters, fancying they would be diſgraced by the 
baron of a learned miniſtry, are dwindling away almoſt every 

ere. | 

Whatever inconvenience may ariſe from mere novelty, it is 
ſoon over; and as the Methodiſts are collecting into bodies in 
all places; a thing of this kind will excite much leſs ſurprize. 
But what impreſſion ought the cenſure of the world to make 
thoſe who, as chriſtians, profeſs to be above the world, 
to refoice that they are counted worthy to fuffer rome in the 

cauſe of Chriſt, and to think themſelves happy if they be re- 
proached on that account. You ſhould imagine that you _ 
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that awful voice from heaven, recorded in the book of Reve- 
lation, ch. xviii. 24+ Come out of her (i.e. of myſtical Babylon, 
the great ſource of all the corruptions of chriſtianity) my people, 
that ye be not the partaters of her fins, and that ye receive not of 
her 8 8 i 

— howerer, to do this in the ſpirit of chriſtian cha- 
rity, which ſhould be extended to all men, but eſpecially to all 
that bear the chriſtian name. Conſider them as men who are 
in an error, which is G_ involuntary. Endeavour to re- 
move the prejudices they un] appily lie under, but forbear all | 
angry reproaches, all inſult, and even ridicule; for religion is a "2 
ſerious thing, and brotherly love is the very eſſence of it. And f 
if this love is to be extended even to enemies, much more ſhould 4 
it be indulged towards our merely miffaken friends. = 

The author of this addreſs intirely approves of My. Lindſey a ' 
Liturgy, or that which was uſed at the Octagon Chapel in 

Liverpool; and he would recommend re/on/es eſpecially to 7 
ſocieties formed in this manner, in which it is particularly de- 2 
firable, that the members, being nearly on a level, ſl.Culd each | 
bear his part in the ſervice. But leſt ſome, from the force of 
habit, ſhould not be able to reconcile themſelves to the uſe of 
a liturgy, and object to the ſcheme on that account, be in- xz 

g tends, if it ſhould appear to be wanted, to draw up, or com- 9 
| | => and publiſh, a ſet of Forms for all the occaſions of a chriflian 
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The TRIAL of Mr. ELWALL, 
BEFORE JUDGE DENTON, 


| For publiſhing a Book in Defence of the UniTy of Gov, 
| At STarronnd As41zRs, in the Year 176. 


TRIUM 


- 


THE PREFACE. 1 


Tax trial is printed from the author's ſecond edition, even 
without altering ſuch phraſes as are peculiar to that de- 
nomination of chriſtians with whom he generally aſſociated, 
and whoſe ſtyle he adopted ; and certainly the Quakers ought 
to think themſelves honoured even by this kind of relation to 
Mr. Elwall. Such firmneſs in the cauſe of truth, and ſuch pre- 
ſence of mind in —_— and vindicating it, as appear in this 
trial, are truly apoſtolical, and have had but few examples ſince 
the firſt ulgation of chriſtianity. It is impoſſible for an 
unpreju perſon to read this account of it (which is written 
with ſo much true ſimplicity, perſpicuity, and ſt of evi- 
s dence) without feeling the greateſt veneration for the writer, 
the fulleſt conviction and love of the truth, and a proportion- 
able zeal in maintaining it. I ſhould even think it impoſſible 
for the moſt prejudiced perſon to read it attentively, but, if he 
uſe no violence with his own mind, he will receive ſome fa- 
vourable impreſſions both of the author, and of that cauſe, 
which he ſupports with ſuch becoming dignity, and with a 
temper and diſpoſition of mind, in every reſpe& worthy of a 
80 great was the force of truth on this memorable occaſion, 
that Mr. Elwall was honourably diſcharged, though he had cer- 
tainly ated contrary to the expreſs laws of this country, ac- 
_—_— which this glorious man ought to have been ſen- 
tenced do a ſevere puniſhment, as a convicted and avowed blaſ- 
bo oth | > , | 8 n ek e 
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PREFACE. _ 


phemer, What muſt a lover of truth, and of free enquiry, as 


ſubſervient to truth, think of ſuch laws, of the eccle- 
— conſtitution of the countries in which fhey are in 
orce P 
It is to be wiſhed that ſuch a monument of the TRIUMPH: 
OF TRUTE might be conſtantly held out to the view of all 
mankind, and particularly in this country where it was exhi- 
ited. | | 
The Dedication of the treatiſe, on account of which Mr. 
Elwall was proſecuted, is dated the eighth day of the ſecond 
month, 1724.3 be ſpeaks of his trial in a treatiſe, entitled, A de- 
claration againſt all kings and temporal rs under bea ven, 
printed in 12332 and Judge Denton, whom he was 
tried, went the Oxford circuit in 1726 and 1728. From theſe 
circumſtances it may be concluded, that the former of theſe 
years is the date of this remarkable trial, 2 as in ſome 
of the fame year 1726, Mr. Elwall publiſhed another de- 
agen fallen before the Ark of God, which would probably have 
Dagon fallen before the Ark of God, which probably have 
been mentioned in the courſe of the trial, if it had been pub- 
liſhed at that time, | b | 
Since the writing of the above, the Editor has had the plea» 
ſure of knowing many of Mr, Elwall's acquaintance, and par- 
cularly Mr. John in, of Skilts between Birming- 
am and Alceſter, who was preſent at the trial. He is now in 
his eighty-fourth year, and perfectly remembers that it was in 
1726, and he thinks it was the ſummer aſſizes, becauſe the 
weather was 


duainted with ſome of the ſheriff's men, he got a very conve- 


nient ſtation, at about an equal diſtance from the judge on his - 


left hand, and Mr. Elwall on his right, where he ſaw and heard 
to the greateſt advantage. The trial, he ſays, was in the morn- 
ings 8. the figure of — who was a tall — with 
white hair, a — beard, owing garments, eve 
body with reſpect. He ſpoke about an hour with great — 
vity, — and preſence of mind, but what is printed is the 
ſubſtance of what he ſaid. The judge gave the moſt obliging 
attention to him, and the confuſion of the clergy, when he 
pauſed, and waited for their anſwer, as mentioned in the trial, 
was very viſible. During the triah Mr. Martin ſays he was 
ſtruck with the reſemblance of it to that of Paul. He does not 
recollect that the Jury brought in any verdict, but the Judge 
ſaid he was at liberty to go where he pleaſed., It is poſſible 
that the trial might not come to a regular termination, on ac- 
count of Mr. Elwall not having had a copy of the indictment, 
as mentioned in this account. 3 


hot. The reputation of the trial dreẽ many 
perſons to hear it, and himſelf among the reſt; and, being ac- 


THE | 


TRIAL OF MR. ELWALL. 


| BAA ſo many perſons have earneſtly deſired to 
D read this trial, I have here publiſhed a third edition of 
it, in order to encourage all honeſt men, who have the eter- 
nal law of God on their fide, not to fear the faces of prieſts, 
have —.— 2 „ of liberty = truth, 
and the baſtions and bulwarks of all ceremonies, ries 
and abſurd doctrines that are in the world. * 
I do this for the glory of the Moſt High God, and for the 
honour of his ſacred law, and for the good of all my fellow- 
creatures ; that they may obey God, and not man; Chriſt, 
and not the pope; the prophets and apoſtles, and not pre- 
lates and prieſt ; and knoweth this is my ſincere de- 
fire, that all religiòn and ſpiritual things may be perfectly 
free, neither forced nor hindered ; this being the true liber- 
of the goſpel of Jeſus Chrift, who ſaid, The kings of the 
entiles exerciſe authority, but it ball wot be ſo with you. 
About fourteen years ago, 1 wrote a book entitled, A 
* True Teſtimony for God and his facred Law; being a 
«© plain, honeſt defence of the firſt commandment of 1 
«© againſt all the Trinitarians under heaven, Thou hẽů have 
1% no other Gods but me. I lived then at Wolverhampton, in 
Staffordſpire, where my anceſtors have lived above eleven 
hundred years, ever ſince the Saxon conquered the Britons. 
When this book was publiſhed, the prieſts in the country 
began to rages eſpecially the prieſts of Folverhampton, who 
had a great hand in the ſeveral troubles I underwent. In 
ſhort, they never ceaſed till they had procured a large in- 
dictment againſt me at Staford aſſizes; where I felt the power 
of God, enabling me to ſpeak before a very great number of 
people, being accuſed o _—_— &c, But |'truly anſwer- 
ed, as my beloved brother Paul did in his day, viz. In that 
way which ſome call hereſy, ſo chuſe I to fred the God of my 
fathers, believing all that ts written in the law and the 7 
After the long indictment was read, I was aſked if I plead- 
ed party, or not guilty, I ſaid I was not pally of any evil, 
that I knew of, in writing that book; but if they meant 
whether 1 wrote the book or not (for they had quoted many 
pages of the book in that indictment) I owned I did write 
it; and that if I might have liberty to ſpeak, I believed I 
ſhould make it manifeſt to be the plain truth of God. 
Then the judge ſtood up and ſaid, Mr. £/wall, I ſup- 
ſe you have had a copy of your inditment?” I told him 
had not had any copy of it. Upon which he turned to- 
wards the prieſts, and told them that I ought to have 2 
| 85 50 0 
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| The Trial of Mr. Elwall. 33 
copy of it, But they not anſwering, he turned to me, and 
ſaid, That if I would give bail, and be bound to appear at 
the next aſſizes, he would defer my trial till then. But TI 
told him, 1 would not give bail, neither ſhould any man be 
bound for me ; tht if the Prince of Wales himſelf would, he 
ſhould not; for, faid I, I have an innocent breaſt, and I have 
injured no man; and therefore I defire no other favour, but 
that I may have liberty to plead to the inditment myſelf. 

Upon which he ſaid, very courteouſly, You may. The 
Judge having given me li = of pleading to the indict- 
the 


ment, I began my ſpeech with the ſacred firſt commandment 
of God, viz. Thou ſhalt baue no other Gods but Me. I inſiſted 


upon the word Me being a 772 and that it was plain 


and certain, that God ſpake of himſelf, as one ſingle perſon 
or being, and not three diſtin perſons. And that it was 
manifeſt, that all the church of God, which then heard thoſe 
words, underſtood it in the ſame plain obvious ſenſe as I do; 
as is moſt evident from the words of the prophet Moſes; who 
ſaid to Iſrael] thus; Unto thee it was ſhewed, that thou mig big 
roco, that the Lord ht is God, thews is none elſe beſides bim; out 
of heaven be made thee hear his voice, Fc, I told them, that 
from the words g, and bim, and bis, it was certain God was 
but one ſingle perſon, one ſingle he, or hin, or his. I told 
them that all the patriarchs from the beginning of the world, 
did always addreſs themſelves to God, as one ſingle being. 
O thou Moft High God, passer of heaven and earth; and 
Abraham ſaid to the king of Sodom, I have lift up my 
unto the Lord, the Moſt High God, the poſſefor of heaven and 
earth, fc. They knew nothing of a trinity, nor of God's be- 
ing 4 plurality of perſons; that monſtrous doctrine was not 
then born, nor of two thouſand years after, till the apoſtacy- 
and Popery began to put up its filthy head. 
Then I told them, that all the prophets witneſſed to the 


truth of the ſame pure uncorrupted unitarian doftrine of en 
God, and no other but he: Have we not all one Father, bath not 
one God created us ? Then I told them the words of God to 


Abraham, 1 am God Almighty, walk before me, and be thou 
per ſect; and by the prophet 1/aiah, To whom will ye liken me, 
or ball I be equal, ſaith the holy One, not the holy Three. I 


told them that the words Me and One did utterly exclude 


any other perſon's being God, but that Oze ſingle Me; and 

that God himſelf often teſtiſies the ſame truth, by ſaying, 

II there any God beſides Me? And then tells us plainly, 7 

1 Cod, I know not any I am the Lord, and there is none elſe; 

there is no God befides me. Iſaiah xlv. 5. ä 

_ Now, ſaid I, let God be true, but every man a liar, that 

1s, every man that contradicteth him; for he is the God of 

truth; he ſays, Iliſt up my hand to heaven, I ſay, 1 live for ever. 
After I had pleaded many texts in the old Teſtament, I 

began to enter the New z and told them that our Lord Jeſus 
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Chriſt, the prophet, like unto Mo/es, held forth the & 
doctrine that Maſes had done; for when a certain ruler — 
to aſk him which was the firſt and great commandment (or 
how he expounded it) he told him the ſame words that 
Meſes had ſaid. Hear, O Iſrael, the Lord thy God is one Lord, 
not three, and thou Halt love the Lord thy God with all thy 
heart, Oc. And the ſcribe ſaid, Thou * anſwered right, 
for there is but one God, and there is no other but he, &c. Then 
I mentioned the words of Chriſt, in the xviith of John and 
ver. 3, as very remarkable and worthy of all their obſerva. 
tion: This is life eternal, to know thee the only true God, and 
Jefus Chriſt whom thou haſt ſent. And then I turned my face 
directly to the prieſts (my proſecutors, who all ſtood on the 
right fide of the judge) Now, ſaid 1, ſince the lips of the 
bleſſed Jeſus, which always ſpoke the truth, ſay, his Father 
13 the only true God; who is he, and who are they that dare 
0. ſet up another, in contradiction to my bleſſed Lord, who 
.B ſays, his Father is the only true Cod? 8 N 
ö And I Ropped here, to ſee if any of them would anſwer 
but the power of God came over them, ſo that all their 
mouths were ſhut u, and not one of them ſpake a word. 


1 So that I turned about over my left ſhoulder, and warned 
2 the people in the fear of God, not to take their religious 
= , ſentiments from men, but from God; not from the Pope, 
but from Chriſt: not from Prelates nor Prieſts, but from the 


Prophets ard Apoſtles. . . ; 
And then I turned towards the Judge, and told him, that 

I! was the more convinced of the truth of what I had ſaid, 
from the words of my blefſgd Lord; who ſaid, Call ns man 
1 Father here upon earth ; for one is your Father, even God. And 
138 call no man Mafter, for one is your Mafter, even Chriftl. From 
1 hence, ſaid 1, I deduce this natural inference, that in all 
things that are of a ſpiritual nature, we ought to take our 
7 religion from God and his prophets, from Chriſt and his 
* apoſtles. It will be too long to mention all the texts and 
proofs that I made uſe of; I will only add one or two, as 

that of Paul, 1. Cor. viii. 4, 5, 6, where the apoſtle telb us, 
There is no other God but one; for though there be that are called 

* gods (as there be many, and lords many ) both in heaven and 
earth ; but to us there is but one God, the Father, of whom are all 

„0 things ; ſo that I told them here was a plain demonltration ; 
for he ſays, there is but one God, and tells us who that one 
God is, that is, the Father. And therefore no other perſon 
could be God but the Father only; and what I had written 
in my book was the plain truth, and founded on God's on 

words, Thou ſhalt have no other Gods but me. 

In ſhort, I could plainly perceive there was a general con- 
vincement through the court. The judge andjultices of the 
peace did not like the proſecution ; but ſaw plainly, that 
out of envy the prieſts had done it, I then began to ſet bejere 
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them the odious nature of that hell- born principle of perſecu- 
tion, and that it was hatched in hell; that it never came from 
Jeſus Chriſt; that he and his followers were often perſecuted 
themſelves, but they never perſecuted any; that we had 
now a very flagrant inſtance of it in the papiſts at Thorn; 
where they firſt took away the ſchools where our brethren 
the proteſtants educated their children; then they took 
away the places of their religious worſhip; then they put 
them in priſons; then confiſcated their eſtates ; and, laſt of 
all, took away their lives. 


Now we can ery out loud enough againſt this, and ſne - 


the inhumanity, cruelty, and barbarity of it; but, ſaid I, 
if we, who call ourſelves proteſtants, ſhall be found acting 
in the ſame ſpirit, againſt others, the crime will be greater 
in us than in them; becauſe we have attained to greater 
degrees of light than they. | « 
owever, I told them, that I had put my houſe in order, 
and made up my accounts with all men as near as I could ; 
and that as I owed no man here any thing, ſo I would not 
pay a penny towards this proſecution. And that I was ſure 
of it, that whatever fine they laid on me, or whatever hole 
or priſon, ſaid I, you thruſt me into, I ſhall find God's living 
| woot agy with me, as I feel it this day: And ſo ended my 
peecl . 4 10 8 5 8 | 
Upon this a juſtice of the peace, one Rupert Humpatch, 
ot up, went to the judge, 1g his hand — the judge's 


oulder, and ſaid, my Lord, I know this man to be an 
| honeſt man; and what I ſay, I ſpeak not by hear-ſay, but 


. ogy for IJ was his next door neighbour three years. 
Alſo, another juftice ſpoke to the ſame effect. Then the 


judge ſpoke to me; Mr. Ekwall, A perceive you have ſtudied 


very deeply into this controverſy; but have you ever con- 
ſulted any of our reverend clergy, and biſhops of the church 


of England, I anſwered, Yes, I have; and among others, the 


Archbiſhop of Canterbury himſelf, with whom I have ex- 


changed ten letters, viz. four I have had from him, and ſix 


he had from me. [At which words, all the prieſts ſtared very 
earneſtly,] Well, ſays the judge, and was not the arch- 
2 able to give you ſome ſatisfaction in theſe points, 


Mr. RET I ſaid, No; but rather quite the reverſe; for 
that in all t 


Chriſt and his apoſtles; but in his anſwers to me, he refer- 
red me to acts of parliament, and declarations of ſtate, &c. 
whereas I told the biſhop, in one of my letters, that I won- 
dered a man of his natural and acquired abilities, ſhould be 
ſo weak as to turn me over to human authorities, in things 
of a divine nature; for though in all things that are of a 
temporal nature, and concein the civil ſociety, I will be ſub+ 
ect ta every ordinance of man for the Lord's ſake; even from 
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e letters I ſent to the archbiſhop, I grounded 
my arguments upon the words of God and his prophets, 
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36 The Trial of Mr. Elwall. 
the king upon the throne, down to the meaneſt officer in 


the land; yet in things that are of a ſpiritual nature, and 
concern my faith, my worſhip of God, and future ſtate, 7 


would call no man father upon earth, nor regard either popes 


or councils, prelates or prieſts of any denomination, nor 
convocations, nor aſſemblies of divines; but obey God and 
his prophets, Chriſt and his apoſtles. Upon which the judge 


' anſwered, Well, if his Grace of Canterbury was not able to 


py 


give you ſatisfaftion, Mr. Elwall, I believe I ſhall not; and 
o ſat down and reſted him; for I think he had ſtood up for 
near an hour and aquarter. 

Then he ſtood up again, and —— to the prieſts, talked 
ſoftly to them. I did not hear what he ſaid, or what they 
faid to him; but I gueſſed from what the judge ſaid next; 
for, ſays he, Mr. E/wall, you cannot but be ſenſible that 
what you have written, being contrary to the commonly 
received doctrines of the church, it has given offence to 
fome of your neighbours, and particularly to the clergy ; 
are you willing to promiſe, before the face of the country 


here, that you will not write any more on this head? I an- 


ſwered, God forbid that I ſhould make thee any ſuch pro- 
miſe ; for when I wrote this book, I did it in the fear of 
God ; and I did not write it to pleaſe the church of Rome, 
nor the church of Eng/and, nor the church of Scotland; but 
to pleaſe that God who gave me my breath; and therefore, 
if at any time I find myſelf drawn forth to write in defence 


of this ſacred firſt commandment, or any other of the ten, 


I hope I ſhall do it in the ſame ſpirit of fincerity as I have 
done this. And I perceived the judge was not in any wiſe 
diſpleaſed at my honeſt, plain, bold anſwer ; but rather his 
heart ſeemed to be knit in fove to me; and he ſoon declared 
me acquitied; and then the clerk of the arraigns, or aſſizes, 
ſtood up, and ſaid, Mr. E/wall, you are acquitted; you 
may go out of court when you pleaſe. | 

Sol went away through a very great crowd of people (for 
it was thought there was a thouſand * at the — and 
having ſpoken long I was a-thirſt, ſo went to a well and 
drank. Then I went out of town by a river ſide, and look- 
ing about, and ſeeing no one near, I kneeled down on the 
bank of the river, and ſent up my thank-offering to that 
good God who had delivered me out of their hands. 
Zy the time that I returned to the town, the court was up 


and gone to dinner; a juſtice of peace and another perſon 


met me, and would have me to eat and drink with them, 
which 1 did; and afterwards, as I was walking along the 
ſtreet, ſome perſons hove up a great ſaſh window, and in- 
vited me upto them; and when I entered the room | found 
ten or a dozen perſons, moſt of them juſtices of the peace 
and amongſt them a prieſt, whom they called Doctor. One 
of the juſtices took me by the hand, and ſaid, Mr. 2 
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I am heartily glad to ſee you, and I was glad to hear you bear 
your teſtimony ſo boldly as you did. Yea, ſays another, juſtice, 
and I was glad to ſee Mr. Elwall come off with flying colours 


as he did: Upon which the prieſt ſaid (in a very bitter manner) 


He ought to have been hanged. I turned unto him, and ſaid, 
Friend, I perceive thou d not know what ſpirit thou art of 
for the ſon of man came not to deſiroy, but ta ſave : But thou 


wouldſt have me deſtroyed. Upon which one of the juſtices . 


ſaid, How now, Doctor, did not you hear one of the juſtices ſays 
that he was an honeſt man, and that what he ſaid, was not by hear- 
ſay, but by experience, and would you have honeſt men hanged, 
Doctor? Is this good doctrine? So that the prieſt ſaid but little 
more for ſome time: ſo I took leave of the juſtices, and took horſs 
for Wolwerhampton, for I knew there would be great joy in my 
family, for the common yon all expected to hear of my be- 
ing fined and impriſoned. But a farmer that lived near, who 
had been upon the jur Vat Stafford, got to town before me, and 
the people went all up and aſked him, What have they done 
to Mr, Elwall? Have they put him in priſon; He anſwered 
* No, he preached there an hour together, and our parſons 
* could ſay never a word, What muſt they put him in priſon 
« for? I told our foreman of the jury, Mr. Elwall was an 
&« honeſt man, and his father was an honeſt man, I knew him 


% very well,” ſo they were all damped, But there was great joy in 


my family, and amongſt all my friends: Praiſes, living praiſes be 


attributed to that good God who delivered me out of their hands: 
Chriſt never told us of that ſcandalous popiſh invention, of 


his human nature praying to his divine nature; but like a true 
obedient ſon of God, ſubmitted to death, even that cruel 
death which the hatred and envy of perſecuting wicked prieſts 
inflicted on him, becauſe he had fo plainly and truly told 
them all their blindneſs, covetouſneſs, pride, and hypocriſy. 
And therefore God raiſed him from the dead; and for his faiths 
fulneſs, God has exalted him to be à prince and a ſaviour to all 
thoſe that obey that pure doctrine which God gave him ta 
teach; that denying ungodlineſs and finful lufts, we ſbould live 


ſoberly and righteoufly in this world. Then are we his diſciples © 


indeed, when we do thoſe things that he bath commanded, Then 
ſhall we be ſaved, not by the merits of Chrift, that is another 
popiſh invention; for he never did any thing but what was his 
duty to do, and therefore could not merit any thing for others. 
but he taught us the true way to find acceptance with God, and 
that was by doing the will of his Father which is in heaven ; and 
therein he is the way, ,the life, becauſe no one cometh unto the 
Father, but by that way. BY 

Neither did he make ſatisfaftion unto God for us. It was 
impoſſible; and what God never required: But he who had 
no pleaſure in the death of ſinners, but rather that they ſhould turn 


From wickedneſs and live, out of the immeaſurable height and 


depth of his love, directed our Lord Jeſus Chrift to teach man- 
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' The Trial of Mr. Elwall. 
; was-by fincere repentance and reformation. This was-the goſpel, 
| or good tidings, of Jeſus Chrift, Rezent ye, for the kingdom of 
1 heaven is at band. He tells us, I am not come to call the rig biecus, 
but finners io repentance ; and by that beautiful excellent parable 
of the prodigal ſon, he illuſtrates the tender mercy of his God, 
and our God, of his Father and our Father, without any latis- 
faction. The compaſſionate Father requi:ed none at all, but 
humble confeſſion and ſubmiſſion, with ſincere repentance, and 
reformation, and then comes the be robe, the ring, the ſhoes,, 
and the fatted calf, to demonſtrate the paternal acceptance with- 
out ſatisfaction or ſacrifice, but a broken and a contrite heart 
which he. will newer refuſe ; tor he can as ſoon ceale to be God, 
as ceaſe to be merciful. 1 
And as to the trinitarians, nothing is more plain, than that 
* they feed upon aſhes; à deceived heart hath turned them afide, 
becauſe they will not make ute of thoſe rational faculties which 
God hath given them; nor ſay, Is there not a lye in my right band? 
otherwiſe they would never flatter the humble Jeſus, nor make 
the moſt high God to be a plurality of perſons. 
For as te the Holy Ghoſt (their third God) it is evidently 
no diſtin perſon from God, any more than a man's ſpirit is a 
diſtinct perſon from the man; ſo that the ſpirit of God is God's 
ſpirit; as is manifeſt .from ſcripture and reaſon, Gen. vi, 3. 
My ſpirit fhall not always firive with man: And the ſpirit of 
God moved upon the face of the waters : Aud God ſaid, Let there 
de light, and there was light. And God ſaid, Let there be a fire + 
mament in the midſt oft he waters, And God made all things by. 
the word of his power. So that the word of God, and the 
ſpirit of God, are not diſtin&t perſons from God, but the power 
of God, and the energy of God, So the word of a man, and the 
ſpirit of a man, are not diſtin& perſons from the man, but the 
man himſelf; if his word be falſe, or his ſpirit be wicked, the 
£ IM man is falſe and wicked. a 
1 The ſame degree of ſtupidity that leads trinitarians to call 
L the word of God, and the ſpirit of God, diſtin& perſons, would 
| lead them to call the wiſdom of God, the goodneſs of God, 
the love of God, the peace of Gad, the pawer of God, and mercy 
4* of God, diſtin& perſons; and make God to be a trinity of trinities; 
Lf for it is certain, God is expreſsly called by all thoſe names. 
But whoſoever goes about to father this abſurd and horrid 
1 do&rine of the trinity upon Jeſus Chrift, do egregiouſly abuſe 
„ him; who told us plainly, his Father was greater than he; and 
1 that he could do notbing of himſelf, which is a demonſtration that 
2 he is not God: For we are ſure God is omnipotent, and can 
| do all things of himſelf ; being ſelf-exiſtent and independent, 
| [ the ſupreme creator of the univerſe; and in this it is, that the 
3 unitarians triumph as unanſwerable, believing in Jeſus Chriſt, 
who told us his Father was the only true God, Tohn XVII, 3. 
 P.S. By theſe laſt words ef Chriſt, I mylelf was convinced 


any years ago, 18 aA 8 | } Z I 
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